Beyond the famous Porte de Saint-Denis, there is a "multiethnic" world, the Turks, the Kurds 
Introduction
The Turkish immigration in France that had started with the "guest workers" treatment in 1965 was one of the steps of the Turkish immigration across Europe. Following that treatment, Turkish workers came in France, especially in the early 1970's. Before 1980 (the military coup in Turkey), a time when Kurdish people emigrated to France due to political/military crises, the family reunification treatment (regroupement familial) has played a huge role in increasing the number of Turkish immigrants. Here, we do not tend to recount all the details of Turkish immigration in France, but we want to address several issues: why some Turkish immigrants settled in Paris, more specifically in the 10th arrondissement, what their
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TPLondon.com/BorderCrossing from neighbouring countries were followed by newcomers from overseas colonies. In the postwar period, national policies facilitated movement into the country to fill the demographic deficit and meet manpower demand, resulting in large-scale labour immigration, especially from Portugal and Algeria 3 ". This paper represents the stories of the ones who emigrated from Turkey to Paris, France and focuses on two parts. The first one is mostly our observation on the street and discusses representations of the main and side streets of the Faubourg. In that part, we try to understand the physical, economic, social and political structures of that area and the people of Turkish origin who run their business in the same neighbourhood. In short, our main question in the first part is why and how this place became a common area for immigrant and what part Turkish people play in the economic and socio-political representation of the Faubourg. In the second part, we try to discuss the migration policies of France and Turkey and the stories of our interviewees. In short, our main question in that part is how and under what circumstances some people of Turkish origin came to Paris, to the 10 th arrondissement more specifically, what kind of separation they have been through, and which image they have of their immigration and of Turkey. In that purpose, in this paper, after our field study, we reached the conclusion that they were three types of migration, which are labor migration, political refugee migration and cultural radiance. We studied the lives of the people who came from Turkey and settled down in the 10th arrondissement for very different reasons, and we questioned why that district matters to understand the migratory phenomenon of Turkish immigrants.
Literature review
As one of the main subjects of social sciences, there are obviously many studies on immigration. In order to draw a theoretical framework, we think that it is necessary to make a quick literature review about Turkish migration in Europe, particularly in France.
Riva Kastoryano studied the question of identity and the presence of people of Turkish origin in France and in Germany is an important source in order to draw a comparative perspective about labor immigration cities. In this book, the Turkish migration is not the main focus but this study is very useful for understanding the conditions and policies of Paris.
On These two scientific journals gave a special place to the Turkish immigration. For this rapid panorama of literature review, it is necessary to precise that we also read about anthropology and sociology of food. Strasbourg St. Denis is famous for its numerous Turkish/Kurdish restaurants, and "döner kebab" is the most common food in that area. For that reason, it was important to understand why döner kebab is never just a kebab for a defined social group. Some articles lead us to think about Migration, n°1280, 2009 14 Christian KESTELOOT and Pascale MISTIAEN "From ethnic minority niche to assimilation: Turkish restaurants in Brussels", Area, 1997, 29.4, pp.325 . The installation started with job opportunities for Turkish workers in the 1960's and continued in the 1980's and 1990's with Kurdish groups who emigrated from Turkey due to political conflicts. After the 2000's, low-intensity migration flows still direct the people to that street, at least for their early "migrant" life.
Bernard Dinh, who studied the 10 th arrondissement, draws a very useful street scheme in order to categorize the visibility and activity of the different ethnic groups 24 . Dinh's scheme is a visual version of the presence and the domination of different ethnic groups. It can be said that the "Turks/Kurds" place at the entrance of the street, then the "IndoPakistanis" and the "Chinese" at the end of the street. In fact, the Turkish/Kurdish groups are obviously dispersed in different streets like the ones we mentioned before, but the "quartier turc" is valid for the first entrance of the street. Consequently, it is difficult to call that entire area a Turkish neighbourhood only. Moreover, the Asian origin groups are present in multiple sectors. There are some dress shops, women/men hairdressers, "traditional" food markets and telecommunication stores in their "ethnic" Op.Cit. DINH, sondage 2007 businesses. Mostly they are gathered in a famous passage of the street, called "Passage Brady" that turned into a "Little India". It can be said that those names like "Turkish neighbourhood" or "Little India" are only attributed by the residents and the visitors of the Faubourg St. Denis.
We think that there are two main representations in the 10 th arrondissement of Paris. We divide those representations in two categories: economic representations and socio-political representations. Many types of economic activities could define the economic representation, while the socio-political one is much more apparent through political or social movements.
The economic representation of the street
On the street of the Faubourg St. Denis and around, the most visible economic activity is the restaurant services. For the Turkish ones, döner kebab restaurants or fast-food kiosk control the market. Here, that kind of economic investment is a symbol of self-employment and related to network-mediated migration for the immigrants who live there. Christian Kesteloot and Pascale Mistiaen mentioned the "Hotelling effect" in order to describe the concentration on the same economic activity in the same economic area 25 . Those döner kebap restaurants can be considered as an adaptation to the economic area. The Turkish/Kurdish restaurants placed side by side are the indicator of the same tendency to the economic integration. The economic integration, which is much more visible in restaurant services, and especially with the döner kebab, is not only a phenomenon in France or Germany, it is also visible in the Netherlands, in the UK, in Belgium or in Finland. These local businesses are examples of social integration 26 as well as social networks between immigrants. These networks are diverse. For example, during the interviews we found out that family members are working together, like husband-wife, father-sons or near relatives, friends, friends of friends, and other residents 27 . Therefore, it can be said that the social networks, family and "ethnic ties" play a huge part in the economic integration in the shops we conducted our fieldwork, as Ram et al. also We have to note that these local restaurants and supermarkets serve from the morning until late at night, so it can be said that the workers and owners' working rhythm is highly intense.
The long-hour working rhythm and the high temperature in the restaurant kitchen show that the labor-intensive work is part of their "migrant" life. In the light of those facts, it could be said that for the people of 10 th arrondissement, in the Faubourg St. Denis and in other streets, are mostly working in a business area. Therefore, living in the banlieue is a frequent phenomenon among the immigrants 29 . The majorities of our interviewees also live in the banlieue and come to Paris for work only, at least six days of the week.
According to our observation and visits, it is also possible to describe local Turkish/Kurdish restaurants. Those restaurants are the majority in the streets, and their menus and prices are more or less similar. In those restaurants, there are some Turkish figures and décor objects like a picture of the Maiden Tower or a photograph of the Blue Mosque. While each of those places have a different atmosphere, there are some similar characteristics. First, these restaurants serve both Turkish cuisine and Turkish take-away food (döner kebab or else). In addition, in those places, the clients are very diverse; not only Turkish or Kurdish people, but also anyone who passes the restaurants could be a customer of any of these places. There, the presence of "ethnic" food sector influences eating habits of not only people of Turkish origin, but also French people, or people of other origins. Even though the language skills of the workers or the owners are not very qualified, they speak first in French with their clients. The workers are mostly middle-aged men, and they speak in Turkish to each other. Because of the long-hour working, the socialization among them is not very common but we observed that they know each other, sometimes come over other restaurants. When we asked their relationship with other ethnic groups like Indians or Pakistanis, they said that they had no problem with them but in fact, they do not communicate often.
Besides, it is necessary to mention that the economic representation is not all about the food sector. Even though this sector has many subcategories like halal butcher shops as a great part of the Muslim immigration and meat consumption attitude under the auspices of religion; there are also Turkish-oriented markets, dairy products (Turkish cheese for example), even bread (Ramadan pita or loaf of bread) and patisserie products (simit or bun), barbershops, jewelers (gold-oriented), bookstores, and tourism agencies that are part of that economic representation. Each of those has a direct link to Turkey. Therefore, we thought that the economic representation is one of the main subjects of that public space.
The socio-political representation of the street
The 10 th arrondissement territory, as Bernard Dinh and others explain, is a business area that constitutes a "multiethnic" public space. Beyond that business area, the Faubourg St. Denis Street and the streets around are also sociopolitical areas with plenty of meetings, events, political posters, banners and associations. As we mentioned before, we classified two main representations of the 10 th arrondissement. Within the framework of this study, the socio-political representation of the Faubourg St. Denis is not only the political engagement of the interviewees but also the political standing of the street itself. Here, we prefer to use the phrase "appropriation of the territory" as Riva Kastoryona 30 and Patrick Simon 31 coined it in their studies. Kastoryano describes that kind of appropriation with the visibility of economic activities, social networks, as well as visual images like posters and graffiti on the walls. We thought that this appropriation of that public space by Turkish/Kurdish migrant actors is made possible by a "sense of belonging", at a political or economic level. Consequently, this appropriation term also applies when we speak of any other ethnic communities who settled down in that area. The IndoPakistanis or Chinese immigrants also have a sense of belonging towards that street as Dinh, Öztürk and Poyraz explain in their articles. Therefore, the "Petite Turquie", "Petite Istanbul" or "Little India" terms are actually attributions and only made real because the immigrants accept them. We thought that those attributions are also part of the political standing of the street itself. For instance, a special event called "La P'tite Istanbul en fête" takes place in May every year at the cross streets of Faubourg St. Denis and Rue de Metz. The "quartier turc" term is attributed to that street and legalized in a way by this annual event. It can be seen that the walls of the main and side streets became the tools to show the political engagement. The critics against the government and the democratic issues, the slogans against discrimination, the 1 st May posters or the call for voting "No" at the last referendum in Turkey show the political dynamism in the street. However, regarding our interviewees' political engagement, we have to admit that the majority of them are not much interested in actively political engagement.
Research method
Regarding its method, this paper is based on a qualitative research method. To carry out this study, we have interviewed the owners and the workers of various stores and shops in the 10th arrondissement. In addition to this, since last year we occasionally visited the area, went shopping, met people, and ate in their restaurants. To better reflect the atmosphere of Strasbourg St. Denis, we took photographs of the shops, passages, restaurants, and cultural, political banners and posters on the walls. The main reason why the study leans on the qualitative method is our purpose, which is to represent the in-depth stories of people of Turkish origin. Why and how did they settle down in that neighborhood? How and why did they decide to emigrate? According to our three-type immigration scheme, which type corresponds to their immigration? How did they start their business? Why do people call this area Little Turkey? How do they run their business with their family members? As an economic and social area, why is the Faubourg St. Denis important to understand a social group? Finally, how do they see Turkey and the "return myth"? Those questions below are the ones that lead us to understand Turkish people of the 10 th arrondissement and analyze the link between a public space and immigration. In other words, this paper aims to understand the immigration phenomenon in the light of life conditions, private issues, political matters, and more importantly, life changes. Therefore, even though we use some statistical data, our main results lean on the responses of the fieldwork actors to our semi-directive questions. For that reasons, we would insist on "singularity" of their immigration experiences. In addition to that, as a very common public space, the Faubourg St. Denis itself was our fieldwork and the people we met are the actors of that fieldwork.
Our interviewees are from food sector, supermarket/grocery store, and bookstore and service sector. In order to make it easier to identify our interviewees, we nicknamed them as follow: Interviewee 1, 2, 3, 4, 5, 6, 7. We briefly introduce our other interviewees: Interviewee 1 has lived in Paris for 18 years and works with her husband in food sector. She came here via family reunification. Interviewee 2 has lived here for 38 years and came here for studying but could not finish. Now he works in food sector with his second wife but before he worked as a dressmaking worker in the Sentier, and then got a plumber certificate and still works in installation.
Interviewee 3 has lived in Paris for 3 years and came as a political refugee due to political issues in Turkey. He works in food sector too since he came here, and is married to a Turk. He is engaged in some workers' association. From the first moment to the end of the interview, he only spoke about political matters. His political discourses are generally about current crises and democratic issues, the Kurdish issue, the Gezi protest among others. Therefore, his political engagement can be considered as linked to the mainstream political phases.
Interviewee 4 has been living here for 29 years and came as a political refugee. He is married to a Turk too. He worked as a waiter in some Turkish restaurants. Now he manages a market/grocery store for 17 years with his son. Now, 29 years after, he only mentioned the positive side effects of the "peace process" in Turkey and nothing more.
Interviewee 5 has lived here for 27 years and came as a political refugee. He is married to a Turkish woman from the second-generation immigrants. He has run his business for 5 years now in bookstore. We could say that he barely talked about his political engagement; the only thing he said was that the religion and the politics should not be mixed in the political scene.
Interviewee 6 has been living here for almost 20 years and came here after education in a French school in İstanbul. Interviewee 6 came here to start a business in service sector and built a family with a French.
Interviewee 7 has lived here for almost 30 years and came here to study. Nevertheless, this person could not finish higher education and started to work in service sector. Now interviewee 7 built a family with a French person too.
As we observed, contrary to the Kurdish movement, the nationalist/religious movement in the Faubourg St. Denis is less visible. There is a bond between the local businesses whose owners or workers are engaged in the nationalist/religious movement but in the streets, there is no dominant presence of their own symbolic posters.
Apart from our interviews, we took part in a special event in one of the stores. In that event, young people and adults came together for conversation, music, and reading some poems that were written by one of the participants. During that event, the owner of the store offered tea and showed us a couple photograph albums in which we could see another event, in which he offered roses to the people who came. We assumed that this type of gathering has a much more socio-cultural tendency than a political one. Therefore, until we asked about their political engagement, their discourses were not politicized at all. During that gathering, we had the chance to meet three young Turkish people and asked their relationship to that street. All of them live in another arrondissement and come by to that area to visit that store and participate in some of their events.
The interviews were only made with people of Turkish origin, however we also asked about their relationship with the other ethnic groups, like Indians, Pakistanis, etc. Nevertheless, we have to admit that when we conducted our fieldwork, some workers and owners have refused to answer our questions, so our study is not an entire analysis of the 10th arrondissement as it is limited to our observations and interviews. It is obvious that each person who emigrated from Turkey have different baggage. While they have similar backgrounds and immigration stories, they have unique experiences in their own life. In this respect, we have to underline that this study is meaningful in our research field, which is limited to the interviewees' discourses. This paper, which could be developed thanks to previous researches, aims to be a part of further immigration studies.
The stories behind the immigration: Policies, changes, experiences
When we were conducting the interviews with the Turkish immigrants in the 10 th arrondissement of Paris, we realized that the immigrants who came from Turkey could be regrouped in three general categories. These categories also explain their migration reasons. Those three general motives are economic, cultural (educational) and political reasons. The three elements produce another two transversal migration practices that change the way research is conducted. It can be seen that the economic reasons are subsequently associated to the familial reunification that can be considered as another reason for migrating, and to the political orientation, which is the prominent factor of the refugees or asylum seekers.
If we follow the chronology of the migration history from Turkey to France, it all started for economic reasons. The economic reasons are the ordinary factor for migrating. That is why the migration studies focus more generally on the developed countries. The European countries, the USA and the UK are considered mostly as the principal destination for immigrants. Here it could be underlined that there are historical, economic and presenttime factors. Before a country hosts a person, this person has chosen to live in that country. On the one hand, immigrants come to France because of its economic potential. Historically, France is an early industrialized country. That is why France is one of the principal destinations for the migrant actors. On the other hand, historical reasons refer to the colonization past of France. By ending this structure, France started to host the people who come from the colonized areas. These reasons are associated to the economic criteria in France.
If these countries are described as the host areas for immigrants, the immigration phenomenon has to be analyzed through two variables: the inflow factor and the outflow factor of the migrants. The economic projects of the people have a key role in determining their position, which depends on the stability. It is noteworthy that this stability refers to the economic situation of the migrants. Therefore, it can be said that achieving economic goals is very important for immigrants. This is why the stability and the economic project of the migrant's situation are one of the most significant elements for redefining a relationship legally between immigrants and the State. The legality of immigrants determines also their personal life in the host country. For example, migrants who entry a country for economic or professional reasons needs to regularize their status by having a residence permit. It inaugurates the second type of migration elements, which are formalized by the international agreements that is the family reunification. . These five criteria are determined as the reason for obtaining the permission of residence. They can be economic, familial, educational, humanitarian and diverse. The schema above shows us that at the beginning, the European countries, especially Germany, demanded that the Turkish people came to Europe as "guest workers". The European construction after the WWII has a key role for the acceptance of the migrants into the European economic area. Nevertheless, these policies, which concerned the hosting workforce migrants, are abandoned by the same countries nowadays. The reason behind that decision was at first the "saturation" of the workforce and then it turned into a political crisis because of the "illegal" residence and the threats it posed to the workforce. These polemics push the government to reinforce their borders against the migrants. Now, there is also a fear towards "terrorism" and it is associated with the migration and asylum demands. Therefore, it can be argued that if the "migrant" and the "migration" terms became a stigma. Consequently, the migration phenomena could be analyzed through the State policy, as a component that determines the relations among the people and the governments. In juridical terms, immigrants have a legal position that links the statuses granted by State to the immigrants or refugees. Moreover, this is a political position taken directly by the refugee against the politics of the origin country. At this point, it can be argued that being a refugee constructs a "radical" individual action because of the administrative status that the refugee has. This behavior consists of many interdependent factors as a whole. The consequences of such an individual action could be observed through the society of emigration and also the society of immigration. Some of our interviewees who are refugees prove it with their speeches, which are highly politicized. The words used by the other interviewees who are immigrants for economic reasons have apparently less political motivations. However, all of these three categories described above have naturally interdependence with the host society. This phenomenon is underlined by Abdelmalek Sayad: "Any attempt to construct immigration as a true object of science must, finally, be a social history of the reciprocal relations between the societies, of the societies of the emigration and the society of the immigration, of relations between emigrants and immigrants, and of relations between each of those two societies 35 ".This observation about the migrants' social psychology draws the conclusion that the complexity of the migration phenomenon could be seen through the spectrum of the individual projects, the societal reflexes of the societies and the State policies that are produced. This is why our research will be based on these axes and on the statistical data obtained from official sources like the Organisation for Economic Co-operation and Development (OECD), the European Union's institution and French ministries' databases. It is necessary to put forward a valid interpretation of the results and compare the outcomes with what we have studied during our sociological observation at the 10 th arrondissement. The political structure of Turkey directly influences the refugee demands of those who want to come to France. After the 1980 coup d'état in Turkey, many people demanded to be refugee in the European countries such as Belgium, Germany, France, and the Netherlands. Even if the domestic politics were more stable than in the 1980s, the refugee demands continued, especially in France. Between 1993 and 2012, the people who have the Turkish citizenship are the most refugee demanders among the 27 nationalities in France The report let us know that the principal reason for these refugee applications is mainly the fact of being a Kurdistan Worker's Party (PKK) supporter, or a member of the Kurdish political parties or organizations 38 . This directly regards the main political issue of Turkey that affects other countries in Europe like Germany and France. Nevertheless, the political issues in Turkey gave birth to a second type of migration: political refugees.
The third reason is based on the cultural, scientific and educational policy of France that is called "cultural radiance". In Turkey, there are French high schools; one university which was founded by the Turkish and French governments, and some francophone departments in other universities. These educational flows allow Turkish students to take part of the Francophone cultural group. After their educational background in Turkey, these students have some possibilities to continue their academic formation in France with the scholarships provided by the French Government under the direction of Campus France. Meanwhile, the cultural radiance seems to be a new model of motivation for immigration for the Turkish youth.
Even if we have easily categorized these immigrants by considering their social, economic and political engagement in France, being a migrant for any reason has some behavioral effects on the immigrants' lives. We could focus on their particular migrant stories that are derived from their different goals. The micro-sociological approaches would be more applicable on this issue in order to understand the individual diversities among those three categories on what we try to describe. From our point of view, "the bottom-up" field research adapted to this migration study would be effective in order to obtain consequences that are more accurate. That would help us to construct a valuable argumentative method.
From this "bottom-up method", the migration could be analyzed through the spectrum of two general issues: the first one is that the immigration is an individual behavior that appears as the result of a personal decision. Here is the phenomenon that has psychological consequences on the behavior of migrants. During our interviews, the last question was addressing this issue with a simple question: what do you think of the idea of returning to Turkey? The answers of the interviewees to that question cannot be easily categorized. Interviewee 5 from bookstore, who has a strong religious orientation due to his refugee motive of migration to France, does not think about returning to Turkey. Even if his 37 Ibid. 38 Ibid p.28 wife is a French person of Turkish origin, he told us that he could not do it because of their family roots. However, interviewee 2 from food sector who has the same religious engagement and interviewee 3 who came to Paris with the refugee status, confirmed that they could easily return to Turkey on some conditions, like a moderate political structure or an individual economic situation. Nevertheless, this is a vague project for all of the interviewees.
The second issue is the "integration degrees" of our interviewees. The similarity or the differences about the idea of "returning" to the origin country are not derived from their integration degree within the host society. Here, we refer the "integration" term as a socio-economic integration of those who settled in that business area. The personal life of the migrant actors has a key role in this integration process. In general, there could be three different ways of seeing integration: "well-integrated", "semi-integrated", and "less-integrated" immigrants. The research field's results show us that there is a transversal position between the labor workers and the refugees from Turkey towards "semi-integrated" and "less-integrated issues", whereas the cultural radiance apparently provides a "well-integrated" life to the migrants. For example, interviewee 3 from food sector as a refugee represents a "less-integrated" position in the French society. His wife is also of Turkish origin, but she speaks French, while his language skills in French are not very well developed. He says, "I did not speak French before coming to Paris, now I know a little French, which helps me to do my job". Interviewee 2 from food sector who has the religious vocation informed us that he had no problem speaking French. Actually, his second wife is from Maghreb and they speak French to each other. Nevertheless, his integration position remains "semi-integrated", because his future plans are based on returning to Turkey. With his wife, they planned to move to Thrace in order to create a new life in that country.
The "well-integrated" position is still questionable. Could we describe a migrant's life as a well-integrated into the host society? This is a complex question for which it is hard to find a proper answer. Nonetheless, those who have a cultural background before coming to Paris are more able to integrate well into French society than the other two categories of migrants. Their French speaking and writing level is better in comparison than the one of the labor workers and the refugees, because unlike them, these migrants were already part of the francophone education system in Turkey. According to our fieldwork, after coming to France, they married mostly French men or women and their children have French names. Their marriage with a French person, their educational background, and their economic capacity also help them to acquire the French citizenship. This legal particularity reinforces their integration level into the French society. The language skills generally have a decisive effect on the French naturalization process.
This three-degree integration affects the relations among the host society and the migrant's social life. The consequences of a less-integrated position results in a phenomenon that is called "communitarianism". Here, the migrants use some mechanisms as the regulation of their migrant life. It could be argued that their political engagement and economic activities represent the main instruments to balance the social life and their "migrant" universe. The refugees, especially the youngest ones, have an ideological speech about the daily politics of Turkey even if they are not interested in the French political structure. The language skills they have and the economic area where they work in under the socialization with the other migrants from Turkey could be a prominent reason in their political interest. However, the labor migrants' behavior could be also explained by the "communitarianism": here, the difference among the labor workers and refugees is the political engagement level. The labor workers, such as the example of local restaurants, have a generally apolitical speech. Their migration project is based on the economic situation in France. This is why they are not interested in everyday politics. An interviewee concludes her migrant position in politics by saying that "I am the member of the bread party". She explains that she and her husband had to work their whole life in order to protect their economic acquisitions. However, she does not want to work hard for the rest of her life and wants to return to Turkey when she retires. It can be seen that their working rhythm could explain that the labor integration refers to a partial alienation. Serge Paugam describes this type of professional integration as a standard form of professional integration that corresponds to employees who are generally dissatisfied with their work but whose employment is not threatened 39 . What distinguishes the less-integrated migrants and the semi-integrated ones is the "institutional communitarianism". A semi-integrated migrant who is a labor migrant or a refugee often gathers under an association within the religious or political engagement. The migrants' associations have an important role in the institutional plan of "communitarianism". The goal of the religious vocation organizations consists purely in protecting the national culture of the Turkish origin migrants, whereas the other associations in which the Kurdish/Alevi refugees are engaged are more politicized, mostly under the leftwing mobilization. The similarity of those two types of associations is that the migrants engage in the organizations in order to preserve their religious or political attitudes. It could be said that the associations are conceptually a regulation instrument of the migrants in their daily life. That phenomenon apparently reinforces the "communitarianism" issue in terms of integration level.
Conclusion
In that paper, we preferred to focus on a specific neighbourhood where migrants of Turkish origin settled down, especially for economic purposes. This paper represents a local study, which embraces multiple dynamics in economic, social or political representations. In that respect, our frequent visits, our friendly conversations with the shopkeepers, our interviews, and our visual witnessing constitute the methodological steps of that research.
We would emphasize the fact that beyond the Porte de Saint-Denis, there is a first business area that reflects many types of economic integration for the various social groups. Not only Turkish/Kurdish people but also Indo-Pakistanis, Chinese or African people settled down and now run their business; therefore, all of them turn that district into a "multiethnic" neighbourhood. In terms of Turkish immigration in France, we could say that whatever the migration reason is, the main purpose of their presence in the 10 th arrondissement is firstly economic. Following the food/restaurant sector and the textile industry, which helped to form a common area for immigrants, many other economic investments have been transferred the Faubourg streets. On the other hand, the Kurdish people have massively appropriated the street and its socio-political representation. On the contrary, nationalist/religious movements or sanctuaries are less visible, nearly hidden. Our interviewees are more engaged in the economic representation of the street, they work in the 10 th arrondissement after all. However, from time to time, they declared that they could become interested in social-political movements, which take place in the main and side streets. As we observed, the restaurant/food sector is a huge part of the economic integration but we think that it is necessary to study specifically the Turkish tourism agencies in order to understand that sector and its owners/workers' profile. That kind of study may not only enlighten an economic investment, but also a cultural radiance type of migration, according to our experiences. This study is now under development and will be our next paper.
There is also one last point that we want to underline about our interviewees: the return myth. The return myth, a "vague project", has been observed especially in the "semi-integration" model, which we think is the dominant pattern in our fieldwork. "Neither from here, nor from there" as a shield phrase of the interviewees reflects that the longer and the better the economic integration was, the more difficult it would be to decide to come back. Therefore, our interviewees 4, 5, 6, 7 declared that they could not easily face a return to Turkey after all these years, despite their nostalgia. However, interviewee 3 said that he could return to Turkey when the conditions are better.
The Turkish everyday politics partially affects the migrant life in France. The violence committed against to the one of the stores, and the critics of some of the interviewees against the conservative policy of the Turkish government are just some examples that we have seen. The speech of the interviewees is related to the political development of Turkey upon religious or ethnical issues. All of those phenomena have a historical background that we cannot study in this article.
In the light of those analyzes, we discussed how and why migrants of Turkish origin have gathered around the 10 th arrondissement and how they "built" that area in their own way. Shortly, the immigration stories, the State policies, the integration models, the economic integration, the political engagement, the network orientation, and the special events of the immigrants from a specific neighbourhood have been argued in that research, and a public space itself has been examined in detail.
